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Introduction


Much has been written about Adam Smith’s Theory of Moral Sentiments.  But the majority of this has not focused on one of the more prominent and interesting themes in Smith’s work: The Theory of Human Nature.  This aspect of Smith’s work is similar to the work that is occurring trying to make connections between the field of psychology and economics.  But the theory of human nature Smith works with in The Theory of Moral Sentiments is not modern.  The concepts and ideas used in the older Classical philosophy were different than those used in biology in the 19th century when the focus on passion changed to a focus on traits.  But these concepts and ideas are important, especially to the appreciation of the early history in the Classical School of Economics.  The source of Smith’s theory of human nature is as old as Plato’s writing because that is probably the first place it is mentioned.  

This paper examines Smith’s views on the theory of human nature.  It shows how Smith relates the theory of human nature to ethics, especially the issue of virtue.  But it also shows Smith’s emphasis on and thoughts about the force that gives rise to vice and virtue: the passions.  The paper argues that Malthus was greatly affected by the literature in moral philosophy and possibly was very familiar with Smith’s work.  Malthus follows Smith’s view on human nature and discusses three passions that are important in Smith’s work and ranks their importance to mankind the same as Smith.   Malthus differs from Smith in that he discusses passions that Smith would probably classify among the licentious systems.  But both authors discuss these passions and their consequences because many of them have economic effects.  They both built scientific models on a concept of human nature that create similarities between them and important differences.  

The paper finishes by examining Ricardo’s limited statements regarding human nature.  Of course Malthus disagrees with much of Ricardo’s viewpoint.  These differences are the source of major differences in their views of “effectual demand”.

Smith and the Theory of Human Nature


The vast majority of what has been written on the Theory of Moral Sentiments has focused on Smith’s discussion of virtue and themes related to this.  It has largely ignored Smith’s numerous references to the term “human nature” and has hence missed out on the opportunity to discuss his treatment of this subject. 
 The preoccupation of the literature with the subject of virtue indicates that their authors share a collective optimism regarding human behavior.  


The theory of human nature underlies the theories of virtue discussed in Section II of Part VII of the Theory of Moral Sentiments.  The origin of discussions of virtue is found in Plato.  According to Smith’s reading of Plato the latter thought (TMS, 267) the soul is a little state or republic that is composed of three different faculties.  The judging faculty determines the proper means for attaining any end and what ends are fit to be pursued.  This faculty Plato called reason and thought it was the governing principle of the whole.  It comprehended not only the faculty that judges truth and falsehood but also the faculty by which humans judge of the propriety or impropriety of desires and affections.

In addition, there are two classes of the passions and appetites.  The first consists of those passions which are founded on pride and resentment, or what the schoolmen called the irascible part of the soul.  It consists of ambition, animosity, the love of honor, the dread of shame, the desire of victory, superiority and revenge.  These passions, Smith says are commonly called spirit or natural fire.  The second consists of those passions which are founded on the love of pleasure, or what the schoolmen called the concupiscible part of the soul.  This part comprehends all the appetites of the body, the love of ease and security and of all the sensual gratifications.  Plato explains here how virtue emerges when reason guides each and every passion.

When all those three different parts of our nature were in 


perfect concord with one another, when neither the 


irascible nor concupiscible passions ever aimed at any


gratification which reason did not approve of, and when


reason never commanded any thing, but what these of their 


own accord were willing to perform: this happy composure,


this perfect and complete harmony of soul, constituted


that virtue which … we commonly translate temperance,


but which might more properly be translated good 


temper, or sobriety and moderation of mind.  TMS, 269.

Hence, the quotation concludes with Smith’s emphasis: the causes and determinants of virtue.  But this does not mean he neglects vice.  He does not because vice and virtue are two possible outcomes of a passion.  Reason can serve either master.  

Smith discusses many different schools of ethics.  He discusses the theories of Aristotle, Stoics like Zeno and Epictetus, modern systems like Samuel Clarke, William Woollaston, and the 3rd Earl of Shaftesbury.  Smith tells us that in Aristotle’s system that virtue lies in “a kind of middle between two opposite vices, of which the one offends from being too much, the other from being too little affected by a particular species of objects.”  He also addresses the idea that virtue is prudence, or virtue is benevolence. Major authors are discussed.  He considers Bernard Mandeville in “Licentious Systems”.  The final section is reserved for a discussion of the different systems that have been formed concerning the principle of approbation.  These include systems which deduce the principle of approbation from self-love, from reason, and from sentiment.  What is common to all, though is the view that human nature can be described and even predicted though an understanding of the passions.  

Smith identifies a number of classes of passions in Section II of Part I.  This list only includes the passions that are consistent with propriety, or passions that arise with sympathy.  The first class is those passions which originate from the body like hunger and sex.  He states that according to some philosophers humans share these with the brutes.  Whatever the case it is true that these passions excite either no sympathy at all, or such a degree of it as is altogether disproportioned to the violence of what is felt by the sufferer.  People identify with fear though not with the agony of the sufferer.  Fear, Smith announces, is a passion derived altogether from the imagination.  This is the next class of passions: those that take their origin from a particular turn or habit of the imagination.  

The longest discussion related to passions of the imagination is given to love.  Love is the passion that appears “even to the weakest minds, to have any thing in it that is either graceful or agreeable”.  (TMS, 33)  Its total impact on an individual is multiplied by the activation of other passions with which we sympathize.  This sympathy renders their passion less offensive to observers; supports it in our imagination, “not withstanding all the vices which commonly go along with it”. (TMS, 33)

The third class of passions is hatred, anger and resentment with all their different modifications—the unsocial passions.  Smith claims that there is something disagreeable in the passions themselves which makes the appearance of them in other men the “natural object of our aversion” in contrast to their utility to the individual expressing them. (TMS, p. 35)  But these passions are also fundamental to human nature.  Joy, grief, love, admiration, devotion are naturally musical passions.  The voice of anger though is harsh and discordant.  Hatred and anger are the greatest poison to the happiness of a good mind.  The passions of gratitude and love best promote the tranquility of mind, a condition of happiness. (TMS, 37)  Society has every right to generally disapprove of the expression of these passions, especially because they lead to the commission of vice.

The opposite to the third set of passions comprise the fourth set—the social passions.  Where the third set is deprived of public sympathy the fourth set is the object of it.  Some examples from this set include generosity, humanity, kindness, compassion, mutual friendship and esteem, all the social and benevolent affections.  A unique quality of this set of passions is that when expressed, even towards those not peculiarly connected with ourselves, it pleases the indifferent spectator upon almost every occasion.  They are never regarded with aversion unlike the others mentioned so far.  In fact, benevolence is very much admired.

The last set of passions Smith discusses are the selfish passions.  These passions hold a middle ground between the social and unsocial ones.  They are grief and joy, when conceived upon account of our own private good or bad fortune.  As with the other passions mankind does not readily sympathize with different degrees of either grief or joy.  Grief and joy must be rather large relative to the norm to elicit either passion.  Self-love belongs to this set of passions.

A passion is an emotion that is deeply stirring or ungovernable.  The historical meaning favors the state or capacity of being acted upon by external agents or forces.  It means emotion instead of reason.  All of these meanings imply a clashing of forces that reason is supposed to harness and control.  It is a struggle for reason to control the passions but if accomplished becomes the source of peace.  Collectively the passions constitute an active principle which clashes with the passive principle, the vice which can emerge from industry—its opposite indolence.  Smith says that if we obstruct the scheme of the Deity, which is the happiness of mankind, then we will suffer but if we cooperate with the Deity then we will be the opposite of the “enemies” of the Deity.

Smith is like other moral philosophers in that he is an optimist.  He tends to believe that virtue prevails over vice and that some parts of mankind are a rather noble order.  When discussing the responsibility of the moral faculties he says


It belongs to our moral faculties, in the same manner to determine


when the ear ought to be soothed, when the eye ought to be


indulged, when the taste ought to be gratified, when and how far 


every other principle of our nature ought either to be indulged


or restrained.  What is agreeable to our moral faculties, is fit, and


right, and proper to be done; the contrary wrong, unfit, and 


improper.  The sentiments which they approve of are graceful


and becoming: the contrary, ungraceful and unbecoming.  The


very words right, wrong, fit, improper, graceful, unbecoming, 


mean only what pleases or displeases those faculties.  TMS, 165.
These are the governing principles of human nature.  The rules which they prescribe are equal to the 


commands and laws of the Deity, promulgated by those


vice-gerents which he has thus set up within us.  Ibid.
These laws are laws of motion and bear a resemblance to what are properly called laws, those general rules which the sovereign lays down to direct the conduct of his people.  They are rules are like them in that they direct the free actions of men; they are prescribed by a lawful superior, and are attended to with the sanctions of rewards and punishments.  The vicegerents of God within us never fail to punish the violation of them.  The punishment is self-condemnation.  The reward for obedience to these rules is tranquility of mind, with contentment and self satisfaction.  

The overall quality of this kingdom or the happiness of mankind as well as of all other rational creatures seems to have been the original purpose of the “Author of nature”.  Smith’s teleology does not see the “Author of nature” using any other end because it conflicts with the qualities of the Creator.  Those qualities are intended to promote happiness and to guard against misery.  In this sense mankind cooperates with “the Deity” by advancing the power of Providence.  But man can either help himself or hurt himself depending on the strength of moral agent operating in their society, which of course he held the inner voice heard.

Whether man controls by interposing or not he is constantly intervening on behalf of virtue and in opposition to vice.  In the natural course, Smith argues (TMS, 168-69) man is not able to render outcomes suitable to his own sentiments and wishes.  Man’s endeavors are impotent compared to the natural course of things where the current is too rapid and strong for him to stop it; and though the rules which direct it appear to have been established for the wisest and best purposes, they sometimes produce effects which shock all his natural sentiments.  


It is good when the general rules which determine merit and demerit of actions are regarded as the laws of an all powerful being who has the power to reward those that obey and punish those that do not obey these laws.  Religion can enforce the natural sense of duty but organization can also come from the selfish passions.  This is especially true of self-interest.  It allows a difference between the man of dull regularity and the man of enterprise.  The objects of self-interest, which are directly connected to rank are the objects of the passion called ambition, a passion admired in the world. (TMS, 173)

Whether or not mankind should follow the general rules of depends on the fact that these rules are loose and inaccurate, admit of many exceptions and require extensive modification.  Smith states (TMS, 174) that a strict and literal adherence to them would be absurd and ridiculous pedantry. There is, however, one virtue of which the general rules determine with the greatest exactness every external action which it requires: the virtue of justice.  (TMS, 175)


Smith tells how a man that acts according to the rules of perfect prudence, of strict justice, and of proper benevolence, in other words perfectly virtuous
 may still fail to remain that way because

his own passions are very apt to mislead him; sometimes to drive


him and sometimes to seduce him to violate all the rules which he


himself, in all his sober and cool hours, approves of.  The most


perfect knowledge, if it is not supported by the most perfect


self-command, will not always enable him to do his duty.  (TMS, 237)

Humanity is subject to two kinds of passions, according to the ancient moralists:


First, into those which it requires a considerable exertion of self


command to restrain even for a single moment; and secondly,


into those which it is easy to restrain for a single moment, or 


even for a short period of time; but which, by their continual and


almost incessant solicitations, are, in the course of a life, very


apt to mislead into great deviations. (ibid)
The first class contains fear, anger and other passions that are mixed or connected with them.  The love of ease, of pleasure, of applause and many of the selfish gratifications constitutes the second class.  Smith says


the command of each of those two sets of passions, independent


of the beauty which it derives from its utility; from its enabling


us upon all occasions to act according to the dictates of prudence,


of justice, and of proper benevolence; has a beauty of its own,


and seems to deserve for its own sake a certain degree of esteem


and admiration.  TMS, 238.

It is interesting that Smith in discussing fear addresses death, the king of terrors in the text.  But man’s duty with regard to these passions is to command them.  He says that the command of fear and anger are great and noble powers but how they are directed is very variable depending on which motives are operant.  
These can range from perfectly virtuous to “dangerous”. (TMS, 41)


There is a mechanics of the passions.  In the “Of Virtue” part he observes


that the point of propriety, the degree of any passion which the 


impartial spectator approves of, is differently situated in 


different passions.  In some passions the excess is less


disagreeable that the defect; and in such passions the point of 


propriety seems to stand high, or nearer to the excess than to


the defect.  In other passions, the defect is less disagreeable than the 

excess; and in such passions the point of propriety seems to stand 

low, or nearer to the defect than to the excess.  TMS, 242.
The “general rule” regarding those passions which the spectator is most disposed to sympathize with, and are hence a high point of propriety are those of which the immediate feeling or sensation is more or less agreeable to the person principally concerned: and that, on the contrary, the passions which the spectator is least disposed to sympathize with and hence has a low point of propriety are those passions that create an immediate feeling or sensation that is disagreeable or even painful.  


There is the interesting question whether man tends to vice or virtue in his thoughts and conduct.  During Smith’s discussion of Mandeville he comments on the latter’s system:

But how destructive so ever this system may appear, it could never have


imposed upon so great a number of persons, nor have occasioned


so general an alarm among those who are the friends of better


principles, had it not in some respects bordered on the truth.  A


system of natural philosophy may appear very plausible, and be


for a long time very generally received in the world, and yet have


no foundation in nature, nor any sort of resemblance to the 


truth.  The vortices of Des Cartes were regarded by a very ingenious


nation, for near a century together, as a most satisfactory account


of the revolutions of the heavenly bodies.  Yet it has been demonstrated,


to the conviction of mankind, that these pretended causes of 


those wonderful effects, not only do not actually exist, but are


utterly impossible, and if they did exist, could produce no such effects 


as are ascribed to them.  But it is otherwise with systems of moral


philosophy, and an author who pretends to account for the origin of


our moral sentiments, cannot deceive us so grossly, nor depart


so very far from all resemblance to the truth.  TMS, 314.

The great fallacy in Mandeville’s system, according to Smith is representing every passion as wholly vicious, which is so in any degree and in any direction.  Smith is suggesting that Mandeville overlooks the positive effects of passions—virtue.  That critique is consistent with the history of thought on this subject.

Smith summarizes the operation of his model, or theory of moral sentiment at the end of the section on approbation as sentiment:


First, we sympathize with the motives of the agent; secondly, we


enter into the gratitude of those who receive the benefits of 


his actions; thirdly, we observe that his conduct has been


agreeable to the general rules by which those two sympathies


generally act; and, last of all, when we consider such actions


as making a part of a system of behaviour which tends to promote


the happiness either of the individual or of the society, they appear 


to derive a beauty from this utility, not unlike that which we


ascribe to any well-contrived machine.  TMS, 326
This natural order of ethics is self-adjusting and tends toward equilibrium.  There is essentially a market for values and behavior and society either buys or does not buy an individuals behavior and values.  Society is inherently conservative in this regard and tends to follow custom.  But each individual atom operating in this system is driven by the passions in a drama in which sometimes reason rules and sometimes it doesn’t.  Sometimes passion manifests as virtue and other times as vice.  Perfection resides in controlling these passions and becoming self-directed.  The goal is to channel this energy into rational, controlled action or opinion.  The highest value is to conduct oneself virtuously.  The same is true for a society.  Using the virtues as a goal mankind has a clear target of what to shoot for.  Good will emerge from a natural order governed by natural laws, in this case the laws of supply and demand for ethics.  Good may be set back when the passions manifest in vice, but eventually good will prevail.  
Malthus

Adam Smith’s Theory of Moral Sentiment was from a larger view a great work in ethics.  This paper argues that Smith’s book and possibly other authors writing on the subject of the goodness of man or topics related to it like the cause of economic growth were an influence on Malthus’s population and economic theories.  The previous section pointed out Smith’s material on passions to serve as a counterweight against the vast majority of the literature which focuses on the virtues and approbation/disapprobation.  Smith’s presentation has little to do with religion, except in so far as religion increasing the percentage of abiders in a community through clear cut rules distinguishing right from wrong and good from evil.  Smith’s theory provides a model for a secular society, one where religion can influence the outcome but one where the outcome is mostly determined by approbation and disapprobation of passions depending on the particular vice or virtue associated with the passion.

This section argues that Malthus is the last writer in economics inclined to construct arguments in terms of the underlying classical theory of human nature.  It may be that psychology will through increased understanding of the brain will develop evidence that will support the older theory of human nature discussed in the above section.  Malthus’s first publication laid out an aspect of the passion of love that is universally said to influence the fortunes of mankind—the principle of increase in population relative to time.  One side of his theory describes the unlimited increase in population using the geometrical series.  This is the mathematical model of the sexual passion—the one that underlies the growth of world population from 2 billion in 1900 to over 6.5 billion 107 years later.  The checks against the pressure of this passion include vice in the form of illicit gratification and 

that a foresight of the difficulties attending the rearing of a family


acts as a preventive check.  EOP, 1:13-14.
The underlying passion is the cause of both vice and virtue among mankind.  

Most importantly it is the cause of progress and development, though considering Malthus’s numerous references to indolence, torpor and sloth as the principle characteristics of mankind.
  The sexual passion and the principle of population create large numbers in the midst of finite resources.  This pressure of population is according to Malthus an important criterion to understand when evaluating other national economies for its economic consequences.
Malthus says the first great awakeners of the mind are the wants of the body he is acknowledging the concupiscible part of the soul as one of the two parts of the passions that are the driving force.  He says

when the mind has been awakened into activity by the passions,


and the wants of the body, intellectual wants arise; and the 


desire of knowledge, and the impatience under ignorance,


form a new and important class of excitements.  EOP, 1:131-133.

Passions are clearly the driving force.  The mind is a developmental byproduct of the actions of the passions.  Malthus believed that the number and variety of stimulants to the mind was infinite so the number and variety of excitements is infinite.  And since the passions as the driving force are equivalent to the forming hand of the creator and since the creator is doing something for the good the passions will inevitably be tamed by reason.

The passion of love is a powerful stimulus in the formation of 


character and often prompts to the most noble and generous 


exertions; but this is only when the affections are centered


in one object, and generally when full gratification is delayed


by difficulties.  POP, 3:476
Malthus sees the passions as a positive force in the long run responsible for virtually all development he speaks of.  The passions are


the materials of all our pleasures, as well as of all our pains;


of all our happiness, as well as of all our misery; of all our


virtues, as well as of all our vices.  It must therefore be


regulation and direction that are wanted, not diminution or


extinction.  POP, 3:470.

Malthus’s admonition in this quote does not seem as strict and limiting as moral restraint.  

Malthus like Smith and other moral philosophers discusses numerous virtues.  He discusses them as you would expect in a work on moral philosophy-in terms of theory and evidence.  The presence of moral philosophy, as illustrated in Smith’s work permeates Malthus’s work.  He does not engage in theology to derive terms like prudence.  Discussing a famous virtue like prudence does not imply one is compromising science to religion as Marx charges.  Malthus discusses prudence in the first edition of the Essay on Population.  Prudence is knowing the difficulties attending rearing a family, and allowing this knowledge to affect one’s conduct and behavior.  Economists would say “calculating the cost of raising a child”.  Prudence is reason governing the passions, or at least tossing a wrench into the works.  This acts as the preventative check.  Malthus discusses prudence in the second and subsequent editions of the Principle of Population.  The “heathen moralists” ranked prudence as both first class and all encompassing, according to Malthus.  The Christian religion also ranks the practice of prudence very highly, especially as the exercise of a virtue that tends to fit us for a state of superior enjoyment that occurs when people subject the passions to reason.  (Principle of Population, 3:474)


Prudence benefits the working class.  If and when they practice prudential restraint it narrows the labor supply and increases wages.
  Malthus argues that the virtue of chastity is not, as some would suppose, a forced produce of artificial society, but instead is the only virtuous means of avoiding the vice and misery which so often result from the principle of population.  So it is clear that virtue, in this case prudence exercises much good at both the individual and societal levels.  In Malthus’s review of nations there are many where prudential habits are found that are favorable to the population.  Prudence is a virtue that can be found in any country or any class. 

Malthus was very positive regarding the future of the prudential restraint on marriage (Principle of Population, 3:571).  The prudential restraint holds the prospect of permanently ameliorating the condition of the laboring class in a society.  Prudential habits among the working class do have the potential to increase wages, but it will not affect their ability to sell in export markets.  (ibid)
There are numerous places where Malthus mentions prudence as the key to the good habits of the population, reasonable numbers, savings and investment and others. 


Malthus’s emphasis on prudence conforms to Adam Smith’s emphasis on it too.  Prudence is one of the key virtues and is a blessing for a society compared to the opposite—imprudence.  The combination of self-love and prudence is excellent and is the combination that accounts for much of the capital accumulation that can be observed throughout Europe.  It accounts for prosperity and where it is absent it accounts for poverty.

Some of Malthus’s more interesting evidence supplied to test his theories and part of the second and subsequent editions of the Principle of Population, deals with Tibet.  This evidence indicates

in almost every country of the globe individuals are compelled


by considerations of private interest to habits, which tend to


repress the natural increase of population; but Tibet is 


perhaps the only country, where these habits are universally 


encouraged by the government, and where to repress 


rather than encourage population seems to be a public


object.  POP, 3: 122.

Tibetan society had institutionalized celibacy to try to control population growth by requiring celibacy for political life and by supporting religious retirement and the monastic orders where celibacy was practiced. The institution of marriage in Tibet was in particular a unique adaptation to the principle of population.  Tibetans practiced polygeny to some degree (I say this because the exact percentage of families is not known).  Brothers would share one wife in a complex compact.  That and a large percentage of the population essentially working for the theocracy provided “a great preventative check”.  But this isn’t the only society in which the preventative check operated.  A nation was found that practiced the more narrow and demanding virtue moral restraint.  Prudential restraint does not meet the same tests that moral restraint does.  He may have introduced moral restraint after reading about the practice of celibacy in Tibet.  

Malthus analyzes the institutions of marriage and private property in contrast to society with no marriage and communal property and finds that the best argument for private property is its compatibility with human nature.  Man and his sloth require powerful stimuli to motivate man to move from his state of rest into activity.  The passion of love gives rise to reproduction and hence family.  It forces one to practice prudence to save in order to provide for a family.  The review of countries shows that institutions are crucial to supporting the power of love, of having a family.  The family requires property and property is required to support the family.  Malthus says that

the first grand requisite to the growth of prudential habits is the


perfect security of property; and the next perhaps is that


respectability and importance, which are given to the lower


classes by equal laws, and the possession of some influence in 


framing them.  POP, 3:508.

This is why Malthus is the strongest supporter of marriage and private property in the history of economic thought.  Malthus is a conservative because he believes existing institutions evolved alongside the development of human nature.  They are adapted to human nature as it has existed throughout history.

Both Adam Smith and Malthus recognize both the good and the bad that results from the passion of self-love.  He acknowledges in various places that this passion produces much good and partial evil. According to Malthus this is the principle source of improvement in the state of mankind.  Malthus even argues for

a decided distinction between self-love and selfishness, between


that passion, which under proper regulations is the source of all


honorable industry, and of all the necessaries and conveniences


of life, and the same passion pushed to excess, when it becomes


useless and disgusting, consequently vicious.  POP, 3:587

This is very similar to Adam Smith’s view of self-love.  He takes the time to differentiate between self-love and selfish principles in his more extended discussion of self-love. (TMS, 317)  Both Smith and Malthus find that self-love affects supply and luxury goods may in Malthus’s mind be the result of pushing the passion of self-love to its useless, disgusting, vicious end.  The above quote is consistent with Malthus’ view that the demand for luxuries is severely countervailed by indolence and the love of ease.

Malthus like Smith believed that God made self-love a more important passion than benevolence.  Self-love results in man taking care of himself and those near to him.  Malthus and Smith agree that self-love is the motive force of a free society.  What causes man to act benevolently is sympathy.  It 


make us sympathize with the pains and pleasures of our fellow


creatures, and feel the same kind of interest in their happiness


and misery as our own, though in diminished degree; to promote

us often to put ourselves in their place, that we may understand


their wants, acknowledge their rights and do them good as we 


have opportunity; and to remind us continually that even the passion


which urges us to procure plenty for ourselves was not implanted


in use for our own exclusive advantage, but as the means of 


procuring the greatest plenty for all; these appear to be the 


objects and offices of benevolence. (Principle of Population, 3:587)
Benevolence is an “office” but it is dependent on self-love.  Malthus believes its role “is to soften the partial evils arising from self-love”.  However, benevolence is no substitute for self-love.  Benevolence prevents the passion of self-love from degenerating into selfishness. (Principle of Population, 3:587; Essay on Population, 1:104-05.).  But it is self-love that causes great works, whether of art, business, or state. 

Malthus, like Smith, argues that reason must assist passions.  The goal would not be to eliminate passion because it is the driving force.  Reason must learn to regulate and direct the passions (Principle of Population, 3:470).  The foundation of the faculty of reason is the constancy of the laws of nature.  If our human nature is built on the passions, vice and virtue and growth of mind then the constancy of the laws of nature require that we learn that reason should be applied to the impulses of the passions.  The passions don’t require diminution, but instead regulation and direction.  Malthus and Smith both support the idea that the passions are the source of individual and social development.  They both agree that they need regulation and direction, not diminution or repression.

Malthus reveals more is view of human nature in the chapters in the Principle of Population discussing Godwin.  In Chapter 12 Malthus criticizes Godwin’s attempt to prove that the mind has power over the body by evaluating

the role of mind.  Godwin’s view of the power of the mind is not based on nature, or observation.  The mind has not been observed to prolong life.  Mind will not be able to indefinitely prolong life.  Malthus says that Godwin’s mistake is to consider man too much in the light of a being merely intellectual.  Reason is a factor in human behavior, but it does not operate alone.  In chapter 13 Malthus states that man is a compound being, not a rational or intellectual being.  Adopting Godwin’s view that man is rational is like


calculating the velocity of a falling body in vacuo; and persisting


in it, that it would be the same through whatever resisting 


mediums it might fall.  This was not Newton’s mode of 


philosophizing…To make the general theory just in application


to the revolutions of these bodies it was necessary to calculate


accurately, the disturbing force of the sun upon the moon, and


of the moon upon the earth, and till these disturbing forces were


properly estimated, actual observations on the motions of these


bodies would have probed that the theory was not accurately true.


(Essay on Population 1798, 1:90)

Malthus’s analogy regarding an accurate theory is appropriate.  Using one variable to calculate the position and motion of another variable yields inaccurate predictions when there are other variables affecting the dependent variable that are not accounted for in the equation.  Godwin’s conjectures about things that belong to experience that did not jive with Malthus’s experience greatly reduced the veracity of Godwin’s model.  If the foundations are false then the conclusions will be false.   Godwin sees mankind as being more rational than Malthus considers them and considers him less attached to private property than Malthus.  

Malthus believes disturbing forces from the corporeal propensities can interfere with reason.  He lists the following propensities:  cravings of hunger, the love of liquor, the desire of possessing a beautiful woman.  These will urge men to action of fatal consequence to the general interest of society as well as themselves.  Introducing these into the equation greatly changes the dependent variable’s value.  Malthus introduces the term “compound being” into his attack on Godwin.  Altogether the “bodily cravings” make the decision of a “compound being” different from a “rational being”.  Chapter 13 dwells on the distinction between a compound and a rational being.  Bodily cravings are certainly a “disturbing force” in a model of human behavior.    The error term of an equation based on rational behavior might be quite large.  For Malthus, an accurate theory acknowledges all the variables.  In this case both reason and the passions, especially the corporeal propensities of man, which act as a strong disturbing force on voluntary decisions of the mind.

In chapter 14 Malthus attacks Godwin’s theory of society.  Godwin argues that man is formed by experience that occurs after birth.  Man is a product of his environment.  If the environment was controlled so that an individual witnessed or experienced no evil it is possible to create a completely virtuous person.  But individuals do experience evil and hence experience can account for evil.  Godwin wants us to believe that evil is the result of political and social institutions that if they were removed would remove evil from this world and from mankind.  Malthus clearly disagrees with this argument and argues instead that the passions can result in either vice or virtue or degrees in between.  This suggests mankind does have a certain, special nature.

In chapter 15 Malthus uses Adam Smith’s frugal man to conduct an argument with Godwin’s avaricious man.  “Avaricious man” is Godwin’s term for a capitalist.  Godwin believes that capitalism is a manifestation of greed as the dominant passion.  Malthus says the frugal man spends his income.  Part of this spending is what is saved from income and added to capital that either the frugal man employs or lends out to others who employ it in production.  The frugal man employs labor and hires other inputs to produce goods that add to wealth.  The frugal man acts according to the principle of self-love to which we owe 

all the noblest exertions of the human genius, all the finer and more


delicate emotions of the soul, for everything, indeed, that 


distinguishes the civilized, from the savage state; and no sufficient 


change has yet taken place, in the nature of civilized man, to enable


us to say…when he may safely throw down the ladder by which he


has risen to this eminence.  (EOP, 1:100-01)  

The principle of self-love is the basis of pride and this explains that part of output above subsistence.  Self-love is the motive for providing for a family and one’s children.  Self-love is a passion that accounts for more good than evil that might occur because of it.  Malthus finds that self-love and social-love are both the same and this is best exemplified in an order based on liberty, both political and economic. Godwin’s avaricious man does nothing to benefit society while Smith’s frugal man is the mainspring of the watch.  Godwin’s state would confiscate the capital of the avaricious man and use it according to public benefit.  Smith’s state would protect the property rights of the frugal man as well as provide him with freedom so that he alone manages his capital.

Malthus seems to be lean toward optimism and hence is similar to Adam Smith regarding the development of future societies.  Malthus, like Smith advocates education for its obvious effect of taming the passions.  He supports freedom so that people to not succumb to dependency on the state to make life’s crucial decisions.  But given his knowledge of passions and the difficulties they create he is not as certain as Smith that the future will be positive.  Experiments with society, whether induced voluntarily or accidentally by things like war and political ideology are dangerous in that bonds created by history that are suddenly ended by social experiment 

cannot take place without giving the most acute pain to thousands:


and a long time may elapse, and much misery may be 


endured, before the wound grows up again.  EOP, 1:97.

Malthus obviously opposes social reform, especially built on inaccurate theories.
Nevertheless numerous writers propose to change society fundamentally.  They offer to create a utopia where there will be no need and suffering, and in the process eliminate things like private property.  Malthus believes that institutions had come about slowly over time based on adaptation of human nature to the environment.  He believed the surviving institutions were not just the result of political experiment but those that best complemented human nature.  There is a natural history to institutions.  The conservative believes tampering with fundamental institutions such as family and private property would have disastrous consequences. The best plan is to leave things alone while the state enforces rights and laws.  Malthus again sounds like Adam Smith.  

Malthus’s views of virtue are very much like Adam Smith’s.  There are three passions that are discussed: self-love, benevolence and prudence.  Malthus and Smith believe that self-love and prudence are more important than benevolence.  But both believe in benevolence and consider it an important passion from which emerge many virtues.  They agree that it is a passion that softens the worst side of self-love—individual greed.  The state of the world is the result of prudence and self-love and not benevolence.  Prudence and self-love combine to produce abundance and freedom.  Malthus believes in individualism as strongly as Smith.  Self-love is especially enhanced in an environment favoring individualism.  The combination of these two forces unleashes some very powerful effects the least of which is enterprise capitalism.  It is interesting that both authors disapprove of corporate ownership.

Prudence is especially important in that it promotes a reasonable population policy, savings and capital accumulation, and investment.  Self-love is important because it is the passion that drives one to compete and prove one’s competitiveness relative to another.  The result is a nation in which a weak state is preferred to a strong one in terms of fiscal, monetary, regulatory and ownership policies.  To encourage prudence he says

of all the causes which tend to generate prudential habits 


among the lower classes of society, the most essential


is unquestionably civil liberty.  No people can be much


accustomed to form plans for the future, who do not feel


assured that their industrial exertions, while fair and 


honorable, will be allowed to have free scope; and that the


property which they either possess, or may acquire,


will be secured to them by a known code of just laws


impartially administered.  But it has been found by 


experience, that civil liberty cannot be permanently secured


without political liberty.  Consequently, political liberty 


becomes almost equally essential; and in addition to its


being necessary in this point of view, its obvious tendency


to teach the lower classes of society to respect themselves


by obliging the higher classes to respect them, must 


contribute greatly to aid all the good effects of civil liberty.


POPE, 6:184.


We make a mistake when we associate Malthus with Keynes.  It is true that they agree that there may be a deficiency of aggregate demand.  But they do not agree that the State should deficit spend and fill that deficiency.  Malthus is quite different in that his proposal relies on the existing human order.  The landlord class has control of rent income and hence has a unique duty to the remainder of society in managing the expenditure of rent.  Keynes appeals to empire building where Malthus and Smith appeal to private property and liberty.  There is no public sector revolution in Malthus and Smith.  Smith did not think that demand would be deficient.  Malthus believes the natural order can heal itself.

It is more appropriate to associate Malthus with Adam Smith.  The obvious reason is their mutual adoption of the field of ethics.  Malthus owned a copy of Smith’s Theory of Moral Sentiments, took undergraduate courses on moral philosophy at Cambridge, and undertook graduate readings in moral philosophy.  They emphasized similar passions: self-love, benevolence, prudence, and justice.   Malthus does not explicitly say his work depends on Smith.  But there are enough similarities to say Smith is a probable influence on Malthus’s work in population and economics.  It is also clear that Malthus’s theory of human nature is the same as Adam Smith’s.  In this sense both of them can be said to be Classical in that they are still utilizing the theory of human nature that goes back to Plato, not the one that begins with Locke’s blank slate.
Ricardo

Malthus and Ricardo initiated a discussion of wants in their letters.  In those discussions both agree that demand consists of two component parts: the power and the will to acquire the object of the want.  Ricardo argues that the will will always be there so that demand is effectively limited by the power.  He stated (the following are all from Correspondence of Ricardo)

Give men but the means of purchasing and their wants are 


insatiable. (Ricardo to Malthus, Letter 64, 6:147-48)

And


the wants and tastes of mankind as unlimited. (Ricardo to Malthus,


Letter 60, 6:152-54)

Malthus, on the other hand, had a different view of wants that held important economic implications.  Malthus tells Ricardo that wants are the “final cause” of the development of production.  Wants and tastes for other than necessaries


are the cause of one-third more raw produce, and two-thirds


more manufactured and foreign goods.  (Malthus to Ricardo,


6:155: dated 9 October, 1814)


Malthus also had different views on the quantity demanded, as it pertains to the law of demand.  Adam Smith, according to Malthus stated that


the desire for food is limited…but…the desire for conveniences


and ornaments of building, dress, equipage, and 


household furniture seems to have no limit or certain


boundary.

But Malthus disagrees with Smith on an important point:


That it has no certain boundary is unquestionably true; that


it has no limit must be allowed to be too strong an 


expression, when we consider how it will be practically


limited by the countervailing luxury of indolence.  (Malthus,

1966, 468-470)  (Principles of Political Economy, 1st ed., 1820  Vol.


2 in The Collected Works of David Ricardo, ed. by Pierro 


Sraffa, London: Cambridge University Press, 1966.

philosophy
.  Here it affects the demand for conveniences and luxuries.
  The passion is not as strong as it is for necessities.  The term countervailing suggests that it has the power to at least offset the desire for these things.

Malthus calls indolence a “general and important principle in human nature” and believe that those that do not account for it are developing inaccurate models.  Not recognizing this principle results in the members of the New School (Say, Mill and Ricardo)(Semmel, 1963, 188-208) making the fundamental error of always believing that the effort required to produce a commodity in order to purchase another commodity is automatically forthcoming from people.  He finds that personal exertion varies markedly as one travels the world, but personal exertion is a significant problem for Polynesia and Mexico.  The principle of indolence, that man is “inert, sluggish, and adverse from labor” combines with climate to create a society with a low level of personal exertion.  

Malthus also finds that indolence not only affects consumption but also investment.  Malthus notes that capitalists must have both the power and the will to invest but does discuss imbalances between the two that can occur because of indolence, which affects their will.  


It is a most important error therefore to couple the passion for 


expenditure and the passion for accumulation together, as if


they were equally calculated to ensure demand.  POPE, 6:262 and 424.

One would make a major mistake, though if they assumed that the predominant theme in Malthus’s theory of human nature is indolence, or the vice of sloth.  Malthus’ conception of human nature is that it is compound and consists of at a minimum reason and the passions defined broadly.  Even though Adam Smith does not emphasize indolence or sloth it does not mean that he would not have acknowledged its role.  It may be that Malthus emphasized it more because of his academic background at Cambridge University, an university that built its curriculum around Isaac Newton’s Mathematical Principles of Natural Philosophy.  It is well know that the law of inertia played a major part in both Des Cartes’ and Newton’s physics.  
Conclusion

The principle purpose of this paper was to lay out evidence from the works of Adam Smith, Thomas Robert Malthus and David Ricardo pertaining to the theory of human nature that Smith discusses in the Theory of Moral Sentiments.  Although this work focuses on approbation and disapprobation it utilizes a theory of human nature that sees individuals as the product of the struggle between the passions and reason.  This theory is present in Classical philosophy and Malthus is the last economist to use it.  I would argue that his extensive background in moral philosophy constitutes the overall ground for his work.  But I do additionally argue that Malthus follows the same pattern as Smith in his work on population and economics and that is to build his idea of the good economy on his ideas regarding human nature.  The imperative was greater in Malthus’s case because of the invention of socialistic arguments by Condorcet and Godwin.

This means that they ultimately focus on the virtues of self-love, prudence, and benevolence is their own contribution to the collective literature on human nature and its effects.  And their findings regarding the hierarchy of these passions are the same:  Self-love is the mainspring; prudence or foresight is the operating rule; and benevolence is a positive side effect of human nature.  Malthus focuses on the sex passion and the passion of love where Smith does not focus on this passion in his work.  But he had a different purpose.

Because Smith so strictly separates his work on human nature and virtue from his work on economics it is surprising to find this in Malthus’s work on population and economics.  Malthus’s review of countries is an exercise in the proportions of the passions and the corresponding virtues or vices that would be found in the country.  The character of the people is the unique economic variable that emerges that connects the passions to the economy.  Throughout his work one finds the ongoing connection between the theory of human nature and the economic behavior of the people.  Both Smith and Malthus would agree that mankind can move forward or backward depending on its moral character.  

This philosophy is absent in Ricardo’s work.  This isn’t surprising when the fact that Ricardo was not an academic is acknowledged.  It is not clear how much and what kind of education Ricardo received but it is positive he did not have a Bachelor degree, let alone a graduate degree from leading universities in Great Britain.  He was a partner in a bond firm and entered economics after succeeding in capital accumulation and retiring to a country life, which meant being a leading economist and politician.  

The second reason it is absent in Ricardo is probably Ricardo’s education from a leading member of the New School: James Mill.  Ricardo believed that “power” was important in demand but did not believe “will” is.  Ricardo believed that a person always will consume more if their means increase.  Malthus believed they could have the means but completely lack the will.  He also questioned whether people are always willing to do the work necessary to trade for a good, especially luxuries.  Indolence can affect demand, productivity, and capital accumulation.  Malthus’s work foresees the difficulties that later socialist states would experience, especially those that nationalized property.  

Early economics was much more involved with its psychological premises than economics was beginning and after Ricardo.  Ricardo is one of the earliest scientific economists and all have either explicitly or implicitly assumed that man is rational.  The idea that man is a passionate creature is not important to Ricardo.  Malthus and Smith believe man is composite comprised of reason and passions and that passions can manifest as vices or virtues.  What really differentiate Malthus from Smith is the former’s tendency to emphasize the more negative passions among mankind.  Malthus at first seems to lean much more toward Mandeville.  But Malthus does not limit the manifestation of the passions to vice, as does Mandeville.  From the very first edition of the Essay on Population Malthus discussed prudence.  Prudence is something inherent to his account of society rather than being an afterthought, as has been alleged.  What is different is the higher level of prudential foresight, moral restraint.  This essay argued he added this because of Tibet.  

The psychological tests of human behavior that utilize magnetic resonance imaging machines to observe brain activity are returning economics to its older roots.  So far even the rational decision making part of the brain has not been found, but the part of the brain dealing with fear is known.  Maybe a model more like Smith’s and Malthus’s will evolve as a result of this technology allowing us to study these issues rather than make assumptions about them.
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� Except Athol Fitzgibbons, “Adam Smith’s Theory of Human Nature”, Chapter 3 in Evolutionary Economics and Human Nature, John Laurent, ed., Northhampton, MA: Edgar Elgar Publishing Ltd., 2003: 63-73.  I do agree with him in his advocacy for a connection between Smith’s philosophy and economics.


�  Another citation at p. 245 describes a virtuous person as one that does not abandon himself to the guidance of undisciplined passions and “governs his whole behavior and conduct according to those restrained and corrected emotions which the great inmate, the great demi-god within the breast prescribes and approves of; is alone the real man of virtue, the only real and proper object of love, respect and admiration.


� Smith discusses suicide in the section on the Stoics and says “There is, indeed, a species of melancholy (a disease to which human nature, among its other calamities, is unhappily subject) which seems to be accompanied with, what one may call, an irresistible appetite for self-destruction”. 287


� The vice of sloth is well known in classical literature.  Obviously Malthus argues that sexual passion and the passion of love can overcome the resistance from the intertial force of sloth, especially long-run sloth.  There are others that can overcome inertia like the desire to improve oneself.


� One wonders about the ethics of international trade if in fact there is any actual gain to a working class for practicing prudential restraint to a greater degree than another country, say like the United States and Mexico.


� John Pullen, “Malthus on Indolence” in Evolutionary Economics and Human Nature, ed. by John Laurent, Cheltenham, UK: Edward Elgar, 2003: 74-95.


� Salim Rashid believes Malthus adopted the principle of the satiation of wants.  I would argue that Malthus is not talking per se about satiation, but instead about a countervailing force.  Satiation is suggestive of utility and Malthus’s theory does not depend on utility at all.
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